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DAYS COMMEMORATING HISTORICAL EVENTS

(16th October to 15th November)
16 November
17 November (a)
(b)
(c)
18 November (a)
(b)
19 November (a)
(b)
22 November
24 November (a)
(b)
25 November
26 November
28 November

3 December
4 December
7 December
8 December

After spending 3 years and six months at Paonta Sahib, Sri Guru
Gobind Singh Sahib reached Anandpur Sahib. (16-11-1688)
Death of Baba Budha Ji at Ramdas town.
(17-11-1631)
Cremation of the Head of the Guru Teg Bahadur Sahib
at Anandpur Sahib.
(17-11-1675)
The first election of S.G.P.C. completed.
(17-11-1920)
Guru Ka Bagh agitation won by Sikhs.
(18-11-1922)
S.G.P.C. declared Damdama Sahib (Talwandi Sabo) as the fifth
Sikh Takhat.
(18-11-1966)
Maharaja Ranjit Singh captured Peshawar.
(19-11-1818)
Sikhs, led by Jathedar Kartar Singh Jhabbar liberated Gurdwara
Panja Sahib (Hassan Abdal).
(19-11-1920)
Battle of Ram Nagar between the Sikhs and the British.
(22-11-1848)
Sri Guru Arjan Dev laid the foundation stone of Kartarpur, district
Jalandhar.
(24-11-1594)
The Sikhs took out the protest march at Delhi against Nehru's
remarks about Sikhs.
(24-11-1960)
Akali Silver Jubilee Conference, held at Jandiala (Jalandhar)
and opposed the demand of Pakistan.
(25-11-1944)
The Sikh leaders rejected new constitution of India and refused
to sign.
(26-11-1949)
Indian Government stated that 2239 Sikh soldiers had been Court
martialled and 98 been regularly tried for their crime to protest
against Operation Blue Star in 1984.
(28-11-1985)
Bhai Maharaj Singh chalked out a plan to attack contonements
at Jallandhar and Hoshiarpur.
(3-12-1849)
The Sikh raised Pro-Punjabi Suba slogans at Nehru's rally in
Rajpura, 15 Sikhs were arrested.
(4-12-1960)
Baba Banda Singh Bahadur and about 700 of his companions
arrested, chained and taken to Delhi.
(7-12-1715)
Central Sikh League formed at Lahore.
(8-12-1919)
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11 December

Akali Dal appointed a committee to draft the policies of the 'Dal'
inthe changed circumstances. (This committee drafted the famous
Anandpur Sahib Resolution).
(11-12-1972)
12 December (a) Ahmed Shah left our Homeland after humilating defeat at the
hands of Sikhs in Punjab. Kabuli Mal appointed as Governer of
Punjab. The Sikhs became defacto rulers of their homeland.
(12-12-1762)
(b) 53 Mahants gathered at Amritsar and decided to appose the Sikh
Gurdwara Reforms.
(12-12-1920)

Appeal
The devotees are requested to bring the 'PAVAN
BIRS' of Sri Guru Granth Sahib (Old ones for
SANSKAR) to Sri Guru Granth Sahib Bhawan,
Gurdwara Ramsar Sahib complex near Gurdwara
Shaheed Ganj Baba Deep Singh Ji Shaheed, Sri
Amritsar Sahib only instead of Sri Akal Takhat Sahib.
This has been decided to facilitate the 'SANGAT' for
the Holy Sri Guru Granth Sahib (Newly published) are
available at the same venue.
-Guru Panth Da DasSecretary,
Shiromani Gurdwara Parbandhak Committee,
Sri Amritsar Sahib.
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In continuation with the last edition:

SRI GURU GOBIND SINGH JI
(1666-1708)
-S. Surjit Singh 'Gandhi'

We are taking pleasure while publishing these contents from the book
'History of the Sikh Gurus' by S. Surjit Singh Gandhi former Head of Sikh
History Research Board (SGPC).

By people, the Gurus do not mean people of a particular society, religious group or
social organization rather the people in general, the people of the whole world, the
whole mankind. According to Dr. Trilochan Singh 'the concept of society is found in two
senses in the writings of the Sikh Gurus. It is generally synonymous with human society.
It is also used in a limited sense for religious groups. When, for example Guru Nanak
Dev ji criticises the dirty practices of the Jains, he does not condemn the religion but only
the social aspect of this religious society. When Guru Nanak Dev ji says, 'The age is a
drawn sword, the kings are butchers, goodness hath taken wings and flown; in the dark
night of falsehood, I see not the moon of Truth anywhere,' he is not speaking of the rulers
of any particular state or country but of the world situation at that time. In his writings,
Guru Gobind Singh ji addresses the whole human society. Even if he refers to a particular
person or group, the lesson is for the whole mankind. Guru Amar Das ji has made it
clear : parthai sakhi maha-purkh bolde. sanjhi sagal jahane "When sages speak about a
particular person the moral is for the whole humanity.1
Even the national cultures which divide people are regarded by the Gurus as
superficial and artificial. The reasons assigned for such differences by Guru Gobind
Singh ji are: Nyare, nyare, desan ko prabhao hai; different social customs environments
and manners of different countries have created these differences.
Prof. J.S. Bains, in his article 'Political Ideas of Guru Gobind Singh ji' says that "In
conformity with the teachings of Guru Nanak Dev ji, the Tenth Guru had argued that
authority in every sphere ultimately derives its validity from God and not from any human
source," In support of his thesis the learned professor writes, "In the Zafar Nama which
was addressed to Aurangzeb the Guru had mentioned that the God is the true emperor
of earth and heaven and that He is the Master of both the worlds." He (the Guru) dilated
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on this point with more clarity when he said :
The successors of both Baba Nanak and Babar
Were created by God Himself.
Recognize the former as a spiritual
And the letter as a temporal ruler.
According to the learned professor a similar idea was portrayed by the Gurus
when they uttered the following words:
"By his (God's) hukam (order) all things are formed
Not one is blessed, save by his hukamnama
by his hukam alone nature doth ruin her course,
All serve beneath his hukam and none may act without it
Under the hukam, O God hath all been done
and naught of itself alone."
We, however, do not agree with the Professor who is our view, has not been able
to correctly interpret the verses of Guru Gobind Singh ji. The original text no where
says, explicitly or by implication that the church and the state both derive authority from
God Himself.' It only says 'God maketh them both' as the instruments of His will. The
word in the text, Kare, neither literally, nor here can be interpreted to mean 'authorized';
it simply means made by or maketh. Similarly the word pehchano' (pihcwno) does not
mean in the sense of a commandent thou shalt recognize. It means, know, identify,
understand, perceive. The (house) of Baba means the true religion on earth and the text
says, understand the term to mean thus as such. Likewise Unmano (understand) cannot
and does not mean 'recognise' and 'accept'. It literally and here in the text means
understand, see, guess, infer, that the house of Babur means, the secular worldly state.
That the people were held to be the wielder of soyereign powers in Sikh polity can
be seen from the examples of the Gurus. Once the Guru saluted the shrine of Dadu. The
Sikhs objected to this act of the Guru on the ground that it was not in conformity with the
fundamental Sikh tenets and did not hesitate fining the Guru. The classic example of the
high esteem in which the Guru held the Sikhs was when after selecting the 'five loved
ones', he drank the holy water at their hands, thereby giving the Khalsa the pride of
having selected their leader. This emphasis on popular basis of sovereignty and its equation
with divine mandate was a unique idea and may be considered as a distinct contribution
to democratic theory.2
The next issue before us is this as how the sovereignty should operate. The Gurus
seemed to be aware of this problem. They evolved various organization for the people's
sovereignty to be exercised. The most important among them is the institution of 'Sangat'.
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Sangat means an assembly, a union of men, a gathering. One of the main teachings
of the Gurus to all those who brought faith in them was to form Sangats. Wherever Guru
Nanak Dev ji went, the Sikhs built a Gurdwara and met every day and formed a regular
Sangat. When the Siddas asked the Guru Nanak Dev ji to show them miracles, the Guru
replied : 'I have no power for miracles. I derive all my power from the world (Bani) and
the Sangat. Away from Sangat, there is not a mole to support me.' Anyone irrespective
of caste, creed and cline can become the member of the sangat. All services can be
performed by the Sikh and non-Sikh devotees except the functions of baptism which
can be perfomed by the ordained Khalsa who has lived upto the ideals. Sangat is not
merely a gathering of worshippers nor is it just a forum for seeking personal salvation
and blessedness, but it has stood for the total re-orientation of life of the individuals and
society towards a creative purposeful existence. This being so all the discussions
concerning every aspect of man's life -from fair dealings in business and from disputes to
inner conflicts of the soul and the priests were referred to the Sangat. Sangat was
considered to be so important that even the Gurus used to submit to the decisions of it.
Guru Arjan Dev ji did not marry his son in the family because Sangat had decided it
otherwise.
In fact, the decision of the Sangat have always been considered something based
on reason, dispassionate and unbiased deliberations, the verdicts of a composite higher
self-subordinating, the petty considerations of the composite lower self-Man NiwanMati Uchchi Mati ka Rakha Wahi Guru. Such decisions are considered to be the decisions
of God who guides men's reasons which are not overcome by personal or emotional
considerations. Such an atmosphere prevails among the members of the Sangat sitting at
a place which has assumed the name 'Gurdwara', the door of the Guru.
The idea of Sangat is very old in India and if its etymology is traced, it was grounded
in the polity of the early indo-Aryans. There is a mention of Samiti, or a folk-assembly in
Rig Veda where there is a prayer for a common assembly and a common policy. In
Atharva Veda also the aforesaid assembly has been spoken of. The Atharva declares
that 'this samiti, the Sikh equivalent of which is the Sangat as a daughter of God.' The
institution of Sangat continued to serve the society till it got smothered under the weight
of monarchical institutions.
As regards the composition of Sangat, it may be said that it is composed of the
people, sincere, truthful and honest, dedicated to the Guru's cause which is no other than
the cause of the people. Sangat, like the Sangh of the Budhists and the Samiti or Sabha
of the Indo-Aryans, is no Sangat if its members are not well-meaning and honest. The
members who do not speak and act bonafides, are no honest members and the honest
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and well-meaning members are those who are not swayed by bias or favour and who
speak out truthfully and fearlessly.
So far as the mode of functioning of Sangat is concerned, it is very simple and
straight. There is always a congregation in the Gurdwara in the morning and evening. At
the end of the prayers the aggrieved person would stand up with his hands folded and
submit his complaint to the gathering or he could make a report to the Granthi the priest
of the Gurdwara who would arrange to convey it to the Sangat. The Sangat may take a
snap decision or may decide upon some other procedure to satisfy the complainant.
Mohsan Fani, a contemporary of the sixth Guru and a traveller from Iran was
wonderstruck at the amount and intensity of one's faith in the Sangat. He found that a
Sikh would stand up and submit with his folded hands to the Sangat that he is sinful and
the Sangat should pray to God, the Guru. His inner conflicts were removed and he
enjoyed peace of the mind. If he lived the remaining life with caution, he was sure to die
a happy man.
Sangat's working is a two way game. Every member of the Sangat should have a
faith in it and every person who sits in the Sangat should be a disciplined citizen of the
Guru's kingdom. Thus there should be perfect rapport between the complainant and the
collective will of the Sangat. The complainant should feel that his own voice is also a part
of the people's voice and the Sangat is not only his own self, enlarged and widened but
because of its process of collectivity, it has gained a high degree of divinity and hence its
decisions will be just and true.
Reference:1. Dr. Trilochan Singh : Social Philosophy of Guru Gobind Singh : Article published in
transaction of the Indian Institute of Advanced Studies, Vol IV, 1967.
2. S. Kapur Singh : Prasar Prasan, P. 324.
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